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THE ADVOCATE OF PEACE. 



July, 



Thou, too, surroundest all, 
" Embracing, carrying, welcoming all, thou, too, 
by pathways broad and new, 
To the ideal tendest. 

" The measured faiths of other lands, the grandeurs 
of the past, 
Are not for thee, but grandeurs of thine own, 
Deiflc faiths and amplitudes, absorbing, com- 
prehending all, 
All eligible to all. 

" Give me, O God, to sing that thought, 

Belief in plan of Thee enclosed in time and 

space, 
Health, peace, salvation universal." 



Peace as Involved in the Christian 
Method. 

The scientists of the century have been forcing us to 
realize that nature's method is ruthless competition. 
She gives success to the strong and extermination to the 
weak. Her realm is an endless battlefield — a fierce 
struggle for existence, where the weak fatten the strong, 
and the unfit are mercilessly sacrificed to the fit. Every 
step of the slow advance from the lower forms of life 
has been marked by the crushing out of the helpless and 
the survival of the strong and physically fit. " Red in 
tooth and claw," nature proclaims that strength, power, 
force, might, fitness to survive are the only qualities for 
which she cares. Few have any conception of the 
awful slaughter which goes on day by day beneath the 
peaceful waters of the sea. Here everything lives on 
something else, and in the act of seizing its prey it is 
dodging its own foe. There is no corner of the ocean 
which is not a veritable Indian jungle where each lives 
on the life of another. 

This law of the jungle — this merciless method of 
nature — everywhere marks primitive man. Anthro- 
pology, archaeology, ancient history, all tell the same 
tale, — everywhere tribe at war with tribe, — man arm- 
ing himself against his enemy. The very divisions of 
the earth have been made with an eye to protection and 
defence. But the little new-born child comes with an 
even surer record of this age-long warfare than any 
which the monuments of Assyria or the ruins of Kar- 
nak give us. His hereditary instincts are the deepest 
scars of these centuries of strife and survival of the 
strong. The primitive instincts are fear and anger, fol- 
lowed by the hardly less primitive instinct — love of 
power. They are egoistic, self-seeking instincts. They 
are in the very structure of the race, and they have 
their roots deep in an immemorial past, when human 
life meant struggle for existence and survival by the law 
of might. Nature's whole concern is to produce a 
physical being with a fitness to survive in a competitive 
struggle for existence. 

Now Christianity reverses this whole idea. Christ 
introduces a type of life which advances on precisely 
the opposite principle. He declares that in the king- 
dom where he rules a selfish struggle for existence car- 
ries with it extinction, — " He that seeks to save his life 
shall lose it," — and its very method of advance is the 
propagation of love which forgets self in the effort to 
bless others. 



The true way to study the peace idea at the heart of 
Christianity is not to make a collection of peace texts, 
but to develop the Christian view of man and society, 
and to see whether any place is left here for war and 
strife. Our question therefore must be, What does 
Christ's conception of man and society involve ? What 
lies prophetic in his revelation of man ? Nothing is 
surer than that he thinks of man — any man — as a 
potential son of God. He sets forth his new conception 
and calls men to it, in order, he says, " that ye may be 
the children of your Father in Heaven." His new 
commandment is "That you love even as /have loved." 
His " Follow me " is no mere call to walk over the same 
Syrian roads behind him, but a call to the same altitude 
of life and an invitation into a brotherhood which has 
its origin in a Divine Fatherhood. The characteristic 
feature of the Son of Man is his devotion to the busi- 
ness of saving and perfecting others — ■ his struggle for 
the life of others. To give, to share, and to transmit 
what he has received is his unfailing purpose. To win 
by defeating others is as unthinkable a course for him 
as it would be for the tiger to win his prey by methods 
of persuasion. He reverses the whole process of ad- 
vance. Victories are to be won by the inherent power 
of light and truth and love, and, if they cannot be won 
that way, then they are not to be won at all. Men are 
to be drawn to God on the simple ground alone that he 
loves them ; and then, in their efforts to overcome a 
world organized on the principle of the power of the 
strongest, they are to make their appeal solely to the 
invincible power of love and truth. There can be no 
mistaking the fact that this was his method. There can 
be as little doubt that he bequeathed this method to his 
followers. 

I shall not now ask whether such a method is prac- 
ticable in a world like ours or not, though one can say 
that so far it has had no adequate trial. But I shall 
consider the question, which is of some interest, namely, 
Why is the law of competition reversed by Christianity? 
Why do we here go over from the law of struggle for 
existence to the method of love and sacrifice for others? 
The first reason is that humanity found a new goal in 
Christ, which could be attained only by some new 
method. So long as the goal is the attainment of mate- 
rial goods, there must be a sharp competition. The sup- 
ply of good things is limited, and whatever one gets 
diminishes what the rest can have. The demand ex- 
ceeds the supply. The struggle, from the nature of the 
case, becomes a keen one. The whole breed of selfish 
passions are pushed to the front. It is for the vital 
interests of the stronger to put down the weak, and, by 
a certain natural selection, those who can fight best sur- 
vive and produce a race like themselves. But the 
moment the goal becomes the possession of some spirit- 
ual quality, the supply of it exceeds the demand ! The 
more of it one gets, the more of it there is for others. 
It increases in proportion as it is possessed. When one 
man rises to the height of a new idea, the whole world 
is richer for it forever, and all souls feed on it. When 
one soul sees some new beauty and learns how to share 
it, he has made it at once the common possession of the 
race. When some one individual puts his life into an 
heroic deed, that becomes a universal legacy. If it be 
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revealed that God is Love and that men can partake of 
his nature, then no amount of sharing can ever exhaust 
such a possession, and there will be no competitive 
struggle to win one's own share. 

But the truth is deeper than this, and involves more 
than we have yet touched; for as soon as the human 
goal is shown to be the possession of a spiritual attain- 
ment, it becomes clear that this can be attained only 
through the method of sharing. The surest way to 
shrivel and dry up is to live for self-perfection alone. 
In the spiritual life it is an eternal fact that no high 
quality can be won if it is directly sought for self. If 
it is impossible to catch a spinning top to see what the 
motion is like, if it is impossible to turn on the light to 
see what the darkness is like, it is equally impossible to 
produce the saintly spirit along any line of self-interest. 
To gain any pleasure from any action, one must for- 
get all thought of pleasure and become absorbed in the 
act. To become spiritual one must throw his life into 
the work of helping others win their victories, and lo ! 
he finds that nothing he gives is ever given away. By 
losing his life in the glowing purpose to help men come 
to the possession of their true selves, he finds his own 
life enriching and deepening, and he enters upon an 
ever-heightening life. The loss is gain, the giving makes 
rich, the sharing increases the possession. This principle 
lies at the very heart of the Christian religion, and, 
because it is true, no one who fully enters upon the 
higher levels of Christian experience can consent to live 
by the law of might, which breeds war, and sets men 
everywhere against each other. The struggle now will 
not be to see how much one can get, but rather how 
much one can give; not to see how many men's share 
one can seize and appropriate, but rather to see how 
many one can help to enter and share the common bless- 
ings of the Father's gift. 

But there is still another reason why Christianity sup- 
plants war with a method of peace and love. Christ 
introduces the organic idea of society. We pass at once, 
and forever, from the individual as an atom to the indi- 
vidual as a member of the whole. There can be no isolated 
personal perfection, for our lives are so tightly linked 
that when one member suffers all suffer, and when one 
rises all rise. Human destiny is a social affair, and no 
man can live unto himself or die unto himself. There 
is a gravitation finer and subtler than that which holds 
the worlds in a universe, which binds the lives of human 
beings into a society, in which each must share the rise 
and fall of all the members. It is, then, our end not to 
realize some little goal of personal attainment for which 
we live, but to raise, be it ever so little, the whole level 
of human life, and to bring into actual existence a king- 
dom of God — a society of brothers by the divine right 
of sonship to God. The sublimest outlook of Christianity 
is its prophecy of a society founded in brotherhood, and, 
deeper still, in the universal Fatherhood of God, and 
its most sacred message to man is the call, " by the mer- 
cies of God," to join in the work of making that prophecy 
come true. Now the only way such an ideal can be 
wrought out, the only way such a new Jerusalem can be 
brought down from God to become a fact before our 
eyes, is for a man to begin living as a son of God, and 
treating all other men as possible sons. This is precisely 



Christ's method. The strong are to bear the infirmities 
of the weak ; those who have received are to give ; those 
who have seen are to help others see ; and those who 
have found the Christ are to become the seekers after 
others. That such an idea involves peace and makes 
war impossible is as plain as the sun at noon, and this is 
incontestably the Christian position. 

But some one says : " This is a remote ideal which 
will be all right when the heavenly conditions arrive for 
realizing it, but now we are in a world where men have 
selfish passions, where the law of competition rules, and 
where one gets only what he struggles and fights for. 
Must we not adjust ourselves to the conditions of this 
present world ? " The answer is simple. There never 
will be any heavenly conditions, there never will be an 
actual state of brotherhood and love, unless those who 
see the significance of the new method go to living by 
it at whatever hazard and cost, and so make this ideal 
less remote. The single question to ask is, Which is the 
true way of life, the law of the jungle, somewhat modi- 
fied and refined, perhaps, or the law of love and brother- 
hood, the organic society where each lives for all? If 
man becomes himself, and shows his real nature only 
when he makes his life contribute to the whole total of 
life and happiness, then there can be no question which 
course a man should take, nor which course is the heroic 
one, for that course is most heroic which makes a man 
most a man. "I told them," says George Fox, when 
they were trying to enlist him in the army of the Com- 
monwealth, "that I lived in virtue of that life and power 
which does away with the occasion for all war." The 
man who says that has discovered the fundamental ideal 
of manhood. As fast as society becomes composed of 
such men, war goes out by as certain a law as that which 
has locked up the pterodactyl and megatherium in the 
iron hills and swept the earth of the dodo. 

We are therefore to look for peace not as something 
primary and fundamental in itself, but rather as the 
necessary result and outcome of a condition of man and 
society. When the man on the higher level comes, the 
man on the lower level goes, and with him go his deeds. 
Whittier bases his message of peace on the intrinsic 
worth of man as seen in the light of Christ. 

" Give human nature reverence for the sake 
Of One who bore it, making it divine 
With the ineffable tenderness of God ; 
Let common need, the brotherhood of prayer, 
The heirship of an unknown destiny, 
The unsolved mystery round about us make 
A man more precious than the gold of Ophir." 

Rufus M. Jones. 



As Others See Us. 



BY ELIZABETH E. EVANS. 



Vice has happily and justly been defined as excess of 
virtue, and in this sense the American nation may, with- 
out fear of contradiction, be pronounced entirely free 
from the vice of excessive modesty. We do not suffer 
from undue humility in our judgment of ourselves as 
compared with foreigners, nor feel any diffidence con- 
cerning their opinion of us. In the latter respect we 
are dangerously near being guilty of the opposite vice — 
that of over-weening self-conceit. 



